schrifi(I 524), the Kirchen-Ordnung of I 5 ing the century, doctrinal works of the v correspondence. His, use of secondary sou spite the fact that a good deal of work h by French, German, and American scho ormation, Bornert makes very little use o red to go back to older German works
The result is that despite the adoption of cal analysis, the book seems rather isolat current historical research. The results of this two-pronged analysis appear to me to be only partially successful. No doubt Rose offers a most coherent and comprehensive examination of Bodin's vision ofjudaism as found in his writings, including his more neglected educational works. Rose correctly defines Bodin's judalzing as an attempt not to reform Christianity, like that of Pico or Reuchlin, but to refute its claim as the true religion. In this sense, Bodin actually moved closer to Judaism than any other sixteenth-century thinker without formally adopting Jewish faith and practice. Rose9s account of Bodin's gradual conversion, while admittedly conj'ectural, is a plausible reconstruction of Bodin's spiritualjourney. And Rose's emphasis of Bodin's reading of Philo as "his mainjudalsing resource" is clearly helpful in understanding the genesis of Bodin's religious vision.
Yet with all this, Rose's elaborate reconstruction is seriously deficient. In the first place, Rose inadequately studies Bodin's other Jewish sources. Some seventy-five years ago Guttmann identified an impressive array of Jewish legal, homiletic, kabbalistic exegetical, and philosophical works which Bodin had consulted. Undoubtedly, Philo and Maimonides are two of Bodin's most influential sources, but they hardly exhaust the richness and diversity of Bodin's Jewish learning. It seems highly arbitrary to me to conclude so decisively that the first-century philosopher is "the key to Bodin's religious biography" without considering more closely the potential impact of medievaljewish thinkers, especially Neoplatonists like Abraham Ibn Ezra, on Bodin. And most surprising of all is the lack of any extended discussion of Bodin's relationship to the Cabala. The late heterodoxy by the Spanish Inquisition and the cr Christian is after a more elusive subject-the religi practices of ordinary Spanish Christians. His main source is the response to two questions on in the famous inquiry of Philip 11 known as the Relac and answered by over five hundred towns in c 1575-8o. In addition he has used a variety of nation chives, excluding, however, the records of the Inquis does not consider a good source for ordinary religiou spite the book's title, it is quite localized in the five ce in New Castile covered by the Relaciones topogrfic have been published. Given the nature of the sou rather than individual religion is the focus of the stud Much of the book analyzes the changing modes of c votion. Within population centers, vows to a parti frequent responses to disasters such as pestilence and tress. Great care was taken to honor the appropriate believed that the saint's anger had been responsible f nity's affliction. Other vows of devotion arose to hon a lay pious association or a religious order. In return f tion, the saint was expected to protect the devotees, fective patrons could expect continued devotion fr nity.
Chapels and shrines in the countryside, often founded on the spot where a miracle had occurred, honored saints 'Viewed as powerful in-
